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While the modern epistemologists were busy endeavouring to
refute the scholastic doctrine of essences, according to which
the qualities of a substance are analysed out of its essence, the
social theorists were packing into certain abstract rights the
whole content of the law or system of nature. Locke himself
who wrote of natural substances: Tut a piece of gold anywhere
by itself, separate from the reach and influence of all other
bodies, it will immediately lose all colour and weight, and per-
haps malleableness too: which, for aught I know, would be
changed into a perfect friability. Water, in which to us fluidity
is an essential quality, left to itself, would cease to be fluid3,1
analysed all moral relations out of a few innate rights which
were once enjoyed in an imagined state of nature. Naturally, as
society became better organized, the demands made by the
organization pressed ever more heavily on these surviving
rights while the efficiency of the organization itself, instead of
making the world into a fit place for the expression of a social
ideal, became itself the social ideal. Rousseau and Hegel
attempted to restore the philosophy of natural rights by fitting
them into the historical evolution of social forces which were
ultimately conceived to be the expression of an immanent
Spirit, transcending both individual and society. But Hegel gave
no convincing proof of the objectivity of the Spirit, so that his
social philosophy disintegrated into various personal interpreta-
tions of his purely human ideals, of which efficiency was one.
There may be something pleasant about efficiency but there is
nothing moral or religious about it. Yet the long struggle to
assert human rights and to harmonize these moral demands
with the needs of order and efficiency and to assert them against
the vested and selfish interests of authority is initself proof enough
of the moral and religious nature of Western man.

The solution, therefore, of the social problem cannot be either
Bolshevist avowed materialism or Western disguised materialism
on the one hand, nor a continued protest on behalf of undefined
abstract rights on the other. These rights must once again
become one expression of a wider social ideal which can make
1 Human Understanding, IV. vi. a.